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One of the most eminent of the early Methodist ministers in England, Joseph Benson was born at Melmerby, in Cumberland, Jan. 25, 1748. At sixteen he became a Methodist and was converted. In 1766 Mr. Wesley appointed him classical master at Kingswood School. He devoted himself closely to philosophy and theology, studying constantly and zealously.

Joseph Benson became a Methodist circuit rider in 1771. A close associate of Wesley, he was chosen to be a member of the Legal One Hundred who governed the Conference at Wesley's death and he was president of the Conference two times. As one of post-Wesley Methodism's most popular preachers, he sometimes addressed crowds of over twenty thousand. 

Wesley established an extensive organization, including the circuit riding system and a media or press to showcase books, pamphlets, and a monthly magazine. After the death of John Wesley, Joseph Benson took over the Methodist/Wesleyan movement and the organization that Wesley created.

During the Bristol dispute of 1794 he led the conservative Church Methodists and was against moves which suggested that the Methodists were breaking ties with the Church of England; he was one of the last leaders to contend for the methods and philosophy of eighteenth-century Wesleyan Methodism. 

The circulation of The Methodist Magazine rose from ten thousand to twenty-four thousand per issue on his watch, and it was one of the most widely read periodicals in pre-Victorian England. He was an able writer, serving as apologist against Joseph Priestley, as biographer of John Fletcher, and as author of a multi-volume commentary on the Bible.

Benson was influential in Methodism, and through the press, especially the magazine, he was able to extend his influence to non-Methodists as well. He and other Methodist leaders, through preaching and publication, disseminated their conservative social and political credo and may be credited in part with creating a climate in which the seeds of Victorianism could thrive.

Introduction

THE EPISTLE TO THE PHILIPPIANS.
PREFACE
Philippi was a considerable city on the eastern frontier of Macedonia, now part of European Turkey. It was anciently named Datos; but Philip, the father of Alexander the Great, having repaired, enlarged, and beautified it, called it “Philippi,” after his own name. It stood to the north-west of Neapolis, about seventy miles north-east of Thessalonica, and about one hundred and ninety west of the place where Constantinople now stands. Julius Cesar placed a colony here, which Augustus afterward enlarged, and hence the inhabitants were considered as freemen of Rome. It was rendered remarkable for the famous battle fought near it, between the Roman Emperor Augustus and Antony on one side, and Brutus and Cassius, the republican generals, on the other. But it is more remarkable among Christians for the Christian church which was early planted there, and for this excellent epistle, written to the members thereof about twelve years after, namely, during the latter part of the apostle’s imprisonment at Rome, about the year 64 or 65, and sent by Epaphroditus.

Of the first introduction of the gospel into Macedonia, an account has been given, Acts 16:9, &c. St. Paul, with his assistants, Silas and Timothy, after having preached the gospel in most of the countries of the Lesser Asia, were directed by the Holy Ghost to pass over into Europe, for the purpose of offering salvation to the Greeks, at that time the most celebrated people in the world for genius and learning. These messengers of God, therefore, loosing from Troas, landed at Neapolis; but making no stay there, they went directly forward to Philippi, where, it appears from Acts 16:18, they abode a considerable time, and were instrumental in converting many to the faith of Christ.

It appears they met with no opposition in this place, till the apostle cast a spirit of divination out of a damsel. But that circumstance so enraged her masters, who made a considerable advantage of her “soothsaying,” that they stirred up the inhabitants against Paul and Silas, whom, after they had laid many stripes on them, they threw into prison, the jailer making “their feet fast in the stocks.” But the Lord, whose servants they were, soon released them by a signal miracle, as is recorded Acts 16:25; and the magistrates, finding that they were Romans, came and took them out of prison, and treated them civilly; desiring them, however, for the quiet of the city, to depart out of it: which they did, when they had seen and conversed with the new converts, and had comforted them. But though Paul and Silas for the present left Philippi, Luke and Timothy continued there some time longer, to carry on the work which had been so successfully begun. And this, it is probable, was one reason that induced the apostle to fix upon the latter as the most proper person to visit the Philippians in his absence, of whose affection for them, and concern for their interests, he takes particular notice, Philippians 2:19-22.

That the apostle himself made the Philippians a second visit, appears from Acts 20:6; though we are not informed of any particulars relating to it. And it is highly probable that he visited them often, as he passed to and from Greece. And, indeed, the peculiar affection and respect which they manifested to the apostle, entitled them to some distinguished regard: for while he preached in Thessalonica, they sent him money twice. And this, it seems, they did, both from the gratitude which they felt to him for being instrumental in bringing them out of the darkness of heathenism, and from the concern they had that the success of the gospel should not be hindered among their countrymen, by its preachers becoming burdensome to them. The same regard they showed to him, and for the same reason, while he preached the gospel in Corinth, 2 Corinthians 11:9. He also acknowledges (Philippians 4:18) to have received a present from them by the hands of Epaphroditus, when he was a prisoner at Rome.

These, however, were not the only proofs which the Philippians gave of their love to the apostle, and the religion which they had received. Their behaviour in other respects was every way worthy of their profession. They maintained the doctrine of the gospel in its purity, and walked in the holy manner required by its precepts. Indeed, the excellent character of these Christians may be inferred from the manner in which this epistle is written. For, while most of his other letters contain reprehensions of some for their errors, and of others for their bad conduct, throughout the whole of this epistle to the Philippians no fault is found with any of them; unless the caution, (Philippians 2:3-4,) to avoid strife and vain glory in the exercise of their spiritual gifts, can be called a reprehension. But his letter is employed almost wholly in commending and encouraging them, or in giving them exhortations to persevere and make advances in the good ways of the Lord. But though the apostle did not see it needful to censure or reprove the Philippian believers for any thing, he judged it necessary to pass a severe censure on some Judaizing teachers, who were endeavouring to introduce themselves among them, as they had done among the Christians in other places, making it, as it seems, their whole business to destroy the purity and peace of the churches. Of these corrupters of the gospel the apostle, out of his zeal for the truth, and his great love to his Philippian converts, speaks with more severity than in any of his other letters, being doubtless directed so to do by a particular impulse of the Spirit of God, who knew it necessary that this sharpness should be used for opening the eyes of the faithful, and making them sensible of the malignity of these false teachers, and of the pernicious tendency of their doctrine. 

01 Chapter 1 

Verse 1-2
Philippians 1:1-2. Paul and Timotheus, servants of Jesus Christ — St. Paul, writing familiarly to the Philippians, does not style himself an apostle. And under the common title of servants, he tenderly and modestly joins with himself his son Timothy, who had attended him in his general travels in those parts, had come with him to Philippi, not long after the apostle had received him, (Acts 16:3; Acts 16:12,) and had doubtless assisted him in preaching the gospel there. To all the saints — The apostolic epistles were sent more directly to the churches, than to the pastors of them; with the bishops and deacons — The former properly took care of the internal, or spiritual state of the church, the latter of the externals, 1 Timothy 3:2-8; although these were not wholly confined to the one, nor those to the other. The word επισκοποι, bishops, or overseers, here includes all the presbyters at Philippi, as well as the ruling presbyters: the names bishop and presbyter, or elder, being promiscuously used in the first ages. See on Acts 20:28. Grace be unto you, &c. — See on Romans 1:7.

Verses 3-8
Philippians 1:3-8. I thank my God upon every remembrance — Or mention, as μνεια equally signifies; of you — Whether before the throne of grace, or when conversing with my fellow-Christians. The clause may also be rendered, I thank my God for all your kind remembrance of me, namely, (as he partly at least means,) with respect to the supplies they had sent him. Always in every prayer of mine — He never failed, it seems, to pray for the churches when he prayed for himself; making request — That God would bestow on you an increase of every spiritual blessing; with joy — Joy peculiarly enlivens prayer. As love reigns in the epistle to the Ephesians, so does joy reign in this; the sum of the whole epistle being, I rejoice; rejoice ye. For your fellowship in the gospel — That you have united with us in embracing the gospel, and are joint partakers with us of its blessings; and so have fellowship also with all true Christians; from the first day — Of my preaching it among you; though soon attended with violent persecution, even with the scourging and imprisonment of myself and my fellow- labourer; and that you have persevered in the profession thereof from the time that you first embraced it. Or, the meaning may be, I thank God for your having received the gospel, from the first day of your receiving it until now. Being confident (and the grounds of his confidence are mentioned in the following verse) that he who hath begun a good work in you — Who hath not only done a good work for you, in justifying you, and giving you peace with himself through our Lord Jesus Christ, (Romans 5:1,) but has wrought a good work in you; in your minds and hearts, by enlightening and quickening, regenerating and renewing you after his image, Titus 3:5 : or, in beginning to sanctify you; will perform it until the day of Jesus Christ — Will carry it on till it come to perfection, and, at the second coming of Christ, issue in glory. Even as it is meet — δικαιον, just, reasonable; for me to think this of you all — To have this good opinion and confidence. Why? He does not say, because of an eternal decree, or because the saints must of necessity persevere; but, because I have you in my heart — I affectionately remember you; inasmuch as both in my bonds — In this my imprisonment; and in the defence and confirmation of the gospel — In what I do and suffer for its defence and confirmation; ye all are partakers of my grace — That is, you have manifested that you possess the same grace that I myself have, in that you have done and suffered the same things which I have done and suffered. Or, as the clause may mean, because you are sharers in the afflictions which God hath vouch-safed me as a grace or favour. In other words, It is just or reasonable for me to think this concerning you all, (namely, that you will continue in the grace of God,) because you have been and are joint partakers with me, both of grace and of the sufferings by which grace is tried and manifested: or, The sufferings you have endured, and the things you have done, have manifested both the reality and the greatness of your grace; and therefore I cannot doubt of your perseverance. For God — To whom I appeal for the truth of what I say; is my record — Bears me witness; how greatly I long after you all — How vehemently I love you, or long after your prosperity, in spiritual things; in the bowels of Jesus Christ — With such a sincere, fervent, and spiritual love as has been wrought in me by Christ, and resembles that love which he bears to his members. In Paul, not Paul lives, but Jesus Christ; therefore he longs for them with the bowels, the tenderness, not of Paul, but of Jesus Christ.

Verses 9-11
Philippians 1:9-11. This I pray, that your love — To God and one another, and all mankind which you have already shown; may abound yet more and more — The fire which burned in the apostle’s breast never says, It is enough; in knowledge — Arising from, and attended with, a more perfect knowledge of God, of Christ, and of spiritual things in general; and in all judgment — Or rather, in all sense, or feeling, as παση αισθησει signifies: that is, That you may have a spiritual sense and taste, or an experimental knowledge and feeling of God’s love in Christ to you. Our love must not only be rational, but it must be also experimental: we must not only understand and approve the reasons why we should love God and one another; but we must know and feel that we do so; that ye may approve — Greek, εις το δοκιμαζειν, that ye may try, or prove by experience; things that are excellent — Not only that are good, but the very best; the superior excellence of which is hardly discerned but by the adult Christian. The original expression, τα διαφεροντα, is, literally, the things that differ: that you may discern the real difference which there is in things, namely, in matters of doctrine, experience, and practice; how truth differs from, and how much it excels error; how much fervency of spirit, a life of entire devotedness to God, and continual, persevering diligence in the work of faith, patience of hope, and labour of love, differs from and excels lukewarmness of heart, negligence of life, sloth, indolence, and the being weary of well-doing; that ye may be sincere — Upright before God, truly desiring to know and to do his will in all things; and having always a pure intention, or a single eye to his glory, in the choice and pursuit of the best things; and a pure affection, giving him an undivided heart. The original word, ειλικρινεις, from ειλη, the shining, or splendour, of the sun, and κρινω, to judge, properly signifies such things as, being examined in a bright light, are found pure, and without fault. Applied, as here, to believers, it refers both to their spirit and conduct, and is represented as the proper and natural fruit of that abounding love which the apostle had asked for them in the preceding verse. And without offence — Chargeable with no disposition, word, or action, at which others can justly take offence; but holy and unblameable. The expression properly signifies, giving no occasion of stumbling, namely, to others; and may imply also not stumbling ourselves at the real or supposed failings or faults of others; unto the day of Christ — The day of death, when the time of your trial will be ended. Being filled with the fruits of righteousness — All holy dispositions, words, and actions toward God, our fellow-creatures, and ourselves; which are by Jesus Christ — Through union with him, and grace derived from him, to the glory and praise of God — To whom they are rendered acceptable through Christ’s sacrifice and intercession. Observe, reader, here are three properties of that sincerity which is acceptable to God. 1st, It must bear fruits, all inward and outward holiness, all goodness, righteousness, and truth, Ephesians 5:9; (see also Galatians 5:22;) and that so abundantly, that we may be filled with them, or all our powers of body and mind, our time and talents, occupied therein. 2d, The branch and the fruits must derive both their virtue and their very being from the all-supporting, all-supplying root, Jesus Christ. 3d, As all these flow from the grace of Christ, so they must issue in the glory and praise of God.
Verses 12-14
Philippians 1:12-14. But I would ye should understand, &c. — As if he had said, Be not discouraged at my sufferings, but observe and consider this for your encouragement; that the things which happened unto me — Greek, τα
κατ’ εμε, the things relating unto me: the apostle means his being sent a prisoner to Rome, and his being kept in bonds there, together with all the sufferings which had befallen him during his confinement; have fallen out rather unto the furtherance — Than, as you feared, the hinderance; of the gospel; so that my bonds in Christ — Endured for his sake and the gospel’s; are manifest — Are much taken notice of, in all the palace — Of the Roman emperor. The word πραιτωριον, here rendered palace, was, properly speaking, the place in Rome where the pretor determined causes. Or, according to the more common signification of the word, it was a place without the city, where the pretorian cohorts, or regiments of guards, were lodged. But in the provinces, the governor’s palace was called the pretorium, (Mark 15:16,) both because the governors administered justice in their own palaces, and because they had their guards stationed there. See Acts 23:35. “Wherefore, though the apostle was himself at Rome when he wrote this, and though the matters of which he wrote were done at Rome, he uses the word pretorium in the provincial sense, to denote the emperor’s palace, because he wrote to persons in the provinces. The knowledge of the true cause of the apostle’s confinement may have been spread through the palace by some Jewish slaves in the emperor’s family, who, happening to hear Paul in his own hired house, were converted by him. At this time, Rome was full of Jewish slaves; and that some such belonged to the palace, or had access to it, we learn from Josephus, De vita sua, who tells us he was introduced to the Empress Poppæa by means of a Jewish comedian. Such of the slaves in the palace as had embraced the gospel, whether heathen or Jews, would not fail to show the officers of the court whom they served, the true nature of the Christian faith, and the real cause of the apostle’s imprisonment; that it was for no crime, but only for preaching a new scheme of doctrine. And, as it was now fashionable among the Romans to indulge a passion for philosophy, and many of them had a strong curiosity to be informed of every new doctrine which was broached, and of every strange occurrence which had happened in the provinces, it is not unreasonable to suppose that the brethren in the palace would explain the Christian religion to the emperor’s domestics, and relate to them the resurrection of its author from the dead; and that some of them who were of high rank, strongly impressed with their relation, embraced the gospel.” And in all other places — In and about the city. “The Christians at Rome were numerous before the apostle’s arrival, but their number was greatly increased by his preaching, and by the preaching of his assistants. It is no wonder then, that in all places of the city,” and its environs, “the real cause of the apostle’s imprisonment, and the true nature of the gospel, were so well known.” — Macknight. And many of the brethren, who were before afraid, waxing confident by my bonds — Or, trusting in the Lord through my bonds, as εν κυριω πεποιθοτας τοις δεσμοις μου may be properly rendered; are much more bold to speak the word — Than they were before, in consequence of having observed my constancy in testifying the gospel, and my safety notwithstanding; without fear — Of any sufferings to which they might before have thought themselves exposed for so doing.

Verses 15-17
Philippians 1:15-17. Some indeed preach Christ even of envy — Envying my success, or envying me that esteem and reputation which I have in the church, and seeking to gain it to themselves; and strife — Striving to draw people off from approving me to applaud themselves, and being desirous to maintain in the church a party that shall oppose me, and willing to add as many abetters to it as they possibly can. It is probable, as Whitby and many others have observed, that “these were the Judaizing Christians, who, with the gospel, taught the necessity of circumcision, and of the observation of the ceremonial law; for from these arose εριδες και διχοστασιαι, strife and dissensions, 1 Corinthians 1:11; and 1 Corinthians 3:2; zeal, animosities, and contentions, 2 Corinthians 12:20; and that on the account of this apostle, whom they would scarce own as an apostle of Christ, 2 Corinthians 7:2, but rather looked upon as one that walked according to the flesh, chap. 2 Corinthians 10:2, and would have excluded him from the churches, Galatians 4:16-17. And yet, at their preaching Christ, though not sincerely, the apostle may be supposed to have rejoiced, because he knew the time was near when the hay and stubble which they built on the foundation should be revealed, and the destruction of the temple and city of Jerusalem, would sufficiently confute their vain additions to the faith.” Some also out of good-will — Faithfully intending to promote the glory of God, the success of the true gospel, and the salvation of mankind, and thereby to give me comfort. The one preach Christ of contention — Or, they who are of contention, as οι εξ εριθειας may be rendered, preach Christ not sincerely — With a holy design of advancing his cause, and of glorifying God; but supposing (though they were disappointed) thereby to add affliction to my bonds — To increase the calamity of my imprisonment, by grieving my mind through their adulterations of, or additions to, the gospel, or their exciting my persecutors to greater virulence against me. But the other of love — To Christ, his gospel, and me; knowing, not barely supposing, that I am set — Placed here at Rome, the metropolis of the empire, a place of the greatest resort, and from whence intelligence of whatever is transacted of importance is soon communicated to the most distant provinces: or, κειμαι, I lie, namely in bonds, for the defence of the gospel — For the confirmation of it by my sufferings. They who preached Christ with a pure intention, knew certainly that the apostle was sent to Rome to defend the gospel by suffering for it. For by voluntarily persisting to preach the gospel, although he was, and knew he still should be, exposed to various and great sufferings for preaching it, he gave full proof of his knowledge of its truth and great importance to the salvation of mankind.

Verses 18-20
Philippians 1:18-20. What then? — What shall we think of these attempts, proceeding from such different principles? Shall they grieve us? No, in no wise. For, every way, whether in pretence — Under colour of propagating the gospel; or in truth — With a real design so to do; Christ is preached — And the great doctrine of salvation by him has a wider spread; and I therein do rejoice, yea, and I will rejoice — That is, I shall have cause so to do in regard of the good issue it will have. The love which the apostle bore to Christ, had extinguished in his mind resentment, pride, self-love, and all other evil passions; insomuch that his greatest joy resulted from the advancement of the gospel, even though it was promoted by his enemies. We must observe, however, that though truth is here opposed to pretence, it doth not follow that preaching Christ in pretence means preaching false doctrine concerning him. For the apostle could not rejoice that Christ was preached in that manner. Truth and pretence here relate not so much to the matters preached, as to the views of the preachers. The Judaizers preached the truth concerning Christ, at least in part, when they affirmed him to be the Jewish Messiah. But they did this not purely and sincerely to bring the Jews to believe on him, but also and especially to inculcate at the same time the Jewish ceremonies, and thereby to extend the authority of their ritual law; and by these means ultimately to grieve the apostle, and render his persecutors more bitter against him. But others both preached Christ as the Jewish Messiah, and also inculcated all the great doctrines of his gospel, truly and sincerely intending to bring both Jews and Gentiles to believe aright in him, and to embrace his gospel in its purity. But from whatever motive Christ was preached, according to his true character, it was matter of joy to the apostle. For I know that this — Preaching of Christ, whether from a pure motive or otherwise, or this trouble which I meet with from some of these teachers; shall turn to my salvation — Namely, to the promotion of it, or shall procure me a higher degree of glory; through your prayer — Continuing to be addressed to God for me; and the supply of the Spirit of Christ — More largely communicated to me in answer to it, and enabling me to make a good use of these trials. According to my earnest expectation — According to what I have all along earnestly hoped for; that in nothing I shall be ashamed — Whatever injurious reflections may be cast on my conduct; but that with all boldness — Bearing testimony to every truth of the gospel; as always — Since my call to the apostleship; so now Christ shall be magnified — Shall be honoured, and the interest of his kingdom promoted; in my body, however it be disposed of, whether by preserving its life, or allowing it to be put to death — For the confirmation of the gospel. How that might be, he did not yet know. For the apostles did not know all that should befall them, but were left in uncertainty with respect to many things, that they might have cause for the exercise of faith and patience. 

Verses 21-23
Philippians 1:21-23. For to me to live is Christ — As my life, both natural and spiritual, is from Christ, so to serve and enjoy him is the supreme end of my life, and I value it only as it is capable of being employed in glorifying him, to know, love, and follow whom, is my glory and my joy. But if I live in the flesh, &c. — Here he begins to treat of the former clause of the preceding verse: of the latter he treats Philippians 2:17. This is the fruit of my labour — This is the fruit of my living longer, that I can labour more. Glorious labour, desirable fruit! In this view long life is indeed a blessing. Yet what I shall choose I know not — That is, if it were left to my own choice. For I am in a strait betwixt two — The two things mentioned immediately. The original expression, συνεχομαι εκ των δυο, is translated by Doddridge, I am borne two different ways, it being, he thinks, an allusion to a ship stationed at a particular place, and riding at anchor, and at the same time likely to be forced to sea by the violence of the winds; presenting us with a lively representation of the apostle’s attachment to his situation in the Christian Church, and the vehemence of his desire to be unbound, as αναλυσαι may be rendered, that is, to weigh anchor, and set sail for the heavenly country. Having a desire — επιθυμιαν, a coveting, or strong desire, as Macknight renders the word; see on 2 Corinthians 5:4; 2 Corinthians 5:8 : to depart — To have my soul separated from my body, and to escape from bonds, the flesh, and the world; and to be with Christ — In paradise, Luke 23:43; admitted to the immediate, full, and constant enjoyment of him, in comparison whereof the nearest access to him, and fullest enjoyment of him in this world, are but absence. Which is far better — Greek, πολλω μαλλον κρεισσον, by much far better. Or, as Dr. Doddridge renders the clause, is better beyond all expression. Indeed, as the doctor observes, the apostle seems to labour for expression, using the highest superlative which it is perhaps possible to form in any language. It is justly observed by the last-mentioned writer, that this text plainly proves the separate spirits of good men are with Christ immediately after the death of their bodies, in such a manner that their state is far better than while they continue in this world; which certainly a state of insensibility, or the sleep of the soul, which some maintain, cannot possibly be. Some indeed think the apostle might speak thus though the soul sinks into insenbility at death; because, say they, in that case, the time between death and judgment must be reckoned as nothing. But, as Dr. Whitby justly observes, “could St. Paul think a state of insensibility much better than a life tending so much as his did to the glory of God, to the propagation of the gospel, and the furtherance of the joy of Christians? Could he call such an insensate state a being with Christ, and a walking by sight, in opposition to the life of faith?” 2 Corinthians 5:7-8. Certainly it is at least evident from what the apostle here says, if there be any such middle state of insensibility between death and the resurrection, he had no knowledge or expectation of it; for if he had known of any such state, he undoubtedly would have thought it a thousand times better to live, and promote the cause of Christ and religion on earth, than by dying to fall into it. Besides, how could he say that he had a desire to be with Christ, if he knew he was not to be with him till after the resurrection? This, however, will not at all disprove the doctrine which maintains that pious men will receive a large accession of happiness after the resurrection: a truth declared in many other passages of Scripture. “The use of philosophy, it hath been said, is to teach men to die. But, as Fielding has observed, one page of the gospel is more effectual for that purpose than volumes of philosophy. The assurance which the gospel gives us of another life is, to a good mind, a support much stronger than the stoical consolation drawn from the necessity of nature, the order of things, the emptiness of our enjoyments, the satiety which they occasion, and many other such topics, which, though they may arm the mind with stubborn patience in bearing the thought of death, can never raise it to a fixed contempt thereof, much less can they make us consider it as a real good, and inspire us with the desire of dying, such as the apostle on this occasion strongly expressed.” — Macknight.

Verses 24-26
Philippians 1:24-26. Nevertheless, to abide in the flesh — In the body; is more needful for you — And the rest who have embraced the gospel. For, as he said to the elders of the church at Ephesus, he foresaw that after his departure grievous wolves should enter into the churches, not sparing the flock, Acts 20:29. This is the other particular between which, and departing to be with Christ, the apostle’s mind was divided, as mentioned Philippians 1:22. For the sake of the churches, however, he here represents himself as being willing to forego, for a time, his own interest, and to continue in this mortal state. For he adds, having this confidence — That my abiding in the flesh is for your advantage; I know that I shall abide — Some have supposed that a particular revelation was made to him, while he was writing this, that he should not be put to death at this time, but should soon be released from his bonds; and that it was on the ground of that revelation that he expressed himself with so much confidence on this occasion. Some indeed have thought that this hope of deliverance arose from his knowing that the Christians in Cesar’s household were now endeavouring to procure his release. But, as Dr. Doddridge observes, “he must have known little of princes and courtiers, (and especially in Nero’s reign,) to build so confidently on such a foundation.” And continue with you all — Which doubtless he did for some considerable time, visiting many other places as well as Philippi. For your furtherance — προκοπην, advancement, in holiness; and the joy of faith — Which will be strengthened by my deliverance from confinement, and by my continuing my apostolical labours among you as opportunity offers. That your rejoicing — Or glorying, as καυχημα rather signifies; may be more abundant — May be greatly increased; by my coming to you again — As I fully expect to do.

Verse 27-28
Philippians 1:27-28. Only — Whatever becomes of me, be you sure to mind this; that your conversation be as it becometh the gospel of Christ — That is, suitable to the light and grace of it; to its doctrines, precepts, promises, ordinances, and all its privileges; answerable to the discoveries which it makes to you of your original and fallen state, of your redemption and salvation in and through Christ Jesus, and of the wonderful love of God manifested thereby; of the holy and happy state into which you are in a measure already brought, and of the unspeakably greater felicity and glory reserved for you hereafter; and withal, of the danger you are in from the assaults of the many subtle and powerful enemies that are combined against you. In other words, See that you be humble and thankful, loving and obedient, watchful and circumspect; and always giving diligence to be found of Christ in peace, without spot and blameless. That whether I come and see you — As I purpose doing; or else, being absent, may hear of your affairs — May receive a consolatory account of you: that ye stand fast — In the faith and hope of the gospel; in one spirit — Under the guidance and government of the Holy Spirit, and in the most perfect unanimity; with one mind — ΄ια ψυχη, with one soul, being all equally zealous; striving together — συναθλουντες, jointly wrestling; the term being borrowed from the Athletæ, the wrestlers, and other contenders in the Olympic games; for the faith of the gospel — For all the truths revealed, the duties enjoined, and the blessings promised therein, against the Jews, who would seduce you to the Mosiac law, and bring you into bondage to its burdensome ceremonies; against the heathen, who, by persecution, endeavour to make you relapse into idolatry; against all the temptations of the devil, the world, and the flesh, the deceitfulness of sin, and the snares and devices of sinners. In nothing terrified — Or terrified in no shape or degree; by your adversaries — Whether Jews or Gentiles, however numerous and powerful; which — Namely, their being adversaries to the gospel, and you who believe and obey it; is to them an evident token of perdition — Surely and swiftly coming upon them, since nothing can be a more certain sign that they are exposed to it, and even ripe for it, than the prevalency of such a persecuting spirit in them; but to you — Who are persecuted; of salvation — That is, the persecutions to which you are exposed for righteousness’ sake, and which you patiently endure, are an evident token of complete salvation, soon to be revealed and bestowed on you; and that of God — Himself, who will assuredly reward your pious fortitude with blessings proportionably great. It evidently appears from hence, and from several other passages in this epistle, that the Philippian believers were now in a suffering state; a circumstance which, if kept in mind, as we proceed, will greatly illustrate several passages in the epistle, which would otherwise appear obscure.

Verse 29-30
Philippians 1:29-30. For unto you it is given — εχαρισθη, it is granted as a favour, in the behalf of Christ, on account of his merits and intercession, and for the promotion of his cause and interest, not only to believe on him, (faith itself, as well as Christ and his truth, the objects of it, being the free gift of God,) but also to suffer for his sake — This, as well as your faith, and the blessings which you receive by faith, is granted you as a special token of God’s love to you, and of your being in the way of salvation. The apostle wished the Philippians to consider their sufferings for Christ as an honour, and an important means of good, and to rejoice in them. Thus it is said of Peter and John, Acts 5:41; They departed from the council rejoicing that they were counted worthy to suffer shame for his name. Having the same kind of conflict with your adversaries. The word αγωνα, here rendered conflict, is the general name by which the Greeks expressed all the different combats in their games. And because in these contests the contenders struggled long and hard for victory, the word was applied to express any sort of trial or trouble, to which men exposed themselves in the course of their pursuits: which ye saw in me when I was with you, Acts 16:12-19, &c. For the apostle seems principally to allude to the conflict which he sustained at Philippi, on account of the damsel out of whom he had cast the spirit of divination, and whose masters got him scourged, and put in the stocks. Besides this, however, on his second coming to Philippi, after his long residence at Ephesus, he suffered other afflictions, of which the Philippians also were witnesses, 2 Corinthians 7:5. And now hear to be in me — It seems the Philippians had received an account from some of the brethren, who had come from Rome to Philippi, of the apostle’s present conflict with the unbelieving Jews, the Judaizing teachers, and the heathen magistrates. A similar conflict the Philippians themselves sustained, being persecuted for the gospel, and their bitterest persecutors being their own countrymen. 

02 Chapter 2 
Verse 1
Philippians 2:1. The apostle, in the latter part of the preceding chapter, having exhorted the Philippians to walk worthy of their Christian profession, by having their conversation according to the gospel; and, as nothing is more required by it, or can be more suitable to it, than mutual love among the followers of Christ, he here beseeches them, by every thing most affecting in Christianity, to fulfil his joy, by exercising that love. If there be therefore any consolation in Christ — And his grace, in his person and offices, in his humiliation and sufferings for you, or in his exaltation and glory. This is not an expression of doubt, but the strongest affirmation that there is the greatest consolation in him, 2 Corinthians 1:4. If any comfort of love — In the love of God to you, or in your love to him in return; if any fellowship of the Spirit — Any communion with the Father and the Son, through the Holy Spirit dwelling in you; if any bowels and mercies — Resulting therefrom; any tender affection toward each other, or any compassion for me, now a prisoner for Christ, fulfil ye my joy — To all the other causes of joy which I have concerning you, add this also, and make my joy complete; that ye be like-minded — That ye be alike disposed; that ye esteem, desire, and pursue the same thing, even your high and holy calling, as το αυτο φρονητε seems here to signify, it being explained in the following clauses as implying having the same love, being of one accord; συμψυχοι, united in soul, or animated with the same affections and intentions; το εν φρονουντες, minding; that is, delighting in and aiming at one thing, namely, the glory of God, or the honour of Christ, in their salvation. It is justly observed by Macknight here, that the word φρονειν, rendered to mind, has different meanings in the New Testament. Sometimes it denotes an act of the understanding, Acts 28:22 : We desire to hear of thee, α φρονεις, what thou thinkest, Galatians 5:10; That, ουδεν αλλο φρονησετε, ye will think nothing differently. Sometimes it denotes an act of the will, Philippians 2:5; τουτο φρονεισθω, Let this disposition be in you which was even in Christ. It signifies also to set one’s affections on an object so as to use every means in one’s power to obtain it, as Colossians 3:2; τα ανω φρονειτε, Set your affections on things above, and endeavour to obtain them. Philippians 4:10, I rejoiced that now at length, ανεθαλλετε το υπερ εμου φρονειν, you have made your care of me to flourish again.”
Verse 3-4
Philippians 2:3-4. Let nothing be done among you through strife — A spirit of contradiction or contention, which is inconsistent with your being like- minded; or vain glory — Desire of praise; wishing to draw the eyes of others upon you, and to make yourselves the subjects of discourse and admiration which is directly opposite to the love of God: but in lowliness of mind — In unaffected simplicity and humility; let each esteem other better than themselves — Which, on one account or another, you may know almost every one to be; being better acquainted with your own sins, weaknesses, and defects, than you are with those of any others. “The apostle does not mean that we should reckon every person, without distinction, superior to ourselves in natural talents, acquired gifts, or even in goodness; but that we should, by an humble behaviour, acknowledge the superiority of those who are above us in station or office; or who, we are sensible, excel us in gifts and graces. For general expressions are always to be limited by the nature of the subject to which they are applied. Besides, we cannot suppose that the apostle requires us to judge falsely, either of ourselves or others.” — Macknight. Look not every man on his own things — Only, so as to regard merely his own convenience and interest; but every man also on the things of others — Being concerned for their welfare, both temporal and spiritual.

Verse 5-6
Philippians 2:5-6. Let this mind — The same humble, condescending, benevolent, disinterested, self-denying disposition; be in you which was also in Christ Jesus — The original expression, τουτο φρονεισθω εν υμιν ο και εν χριστω ιησου, is, literally, Be ye minded, or disposed, as Jesus was. The word includes both the mind and heart, the understanding, will, and affections. Let your judgment and estimation of things, your choice, desire, intention, determination, and subsequent practice, be like those in him; who being — υπαρχων, subsisting; in the form of God — As having been from eternity possessed of divine perfections and glories; thought it not robbery — Greek, ουκ αρπαγμον ηγησατο; literally, did not consider it an act of robbery, ειναι ισα θεω, to be equal things with God — He and his Father being one, John 10:30; and all things belonging to the Father being his, John 16:15; the Father also being in him, and he in the Father. Accordingly, the highest divine names, titles, attributes, and works, are inscribed to him by the inspired writers: and the same honours and adorations are represented as being due to him, and are actually paid to him, which are given to the Father, and to the Holy Spirit. “As the apostle,” says Macknight, “is here speaking of what Christ was before he took the form of a servant, the form of God, in which he is said to have subsisted, and of which he is said (Philippians 2:7) to have divested himself when he became man, cannot be any thing which he possessed during his incarnation, or in his divested state; consequently, neither Erasmus’s opinion, that the form of God consisted in those sparks of divinity by which Christ, during his incarnation, manifested his Godhead; nor the opinion of the Socinians, that it consisted in the power of working miracles, is well founded.” The opinion of Whitby, Doddridge, and others, “seems better founded, who, by the form of God, understand that visible glorious light in which the Deity is said to dwell, 1 Timothy 6:16; and by which he manifested himself to the patriarchs of old, Deuteronomy 5:22; Deuteronomy 5:24; and which was commonly accompanied with a numerous retinue of angels, Psalms 68:17; and which in Scripture is called the similitude, Numbers 12:8; the face, Psalms 31:10; the presence, Exodus 33:15; and the shape (John 5:37) of God. This interpretation is supported by the term μορφη, form, here used, which signifies a person’s external shape or appearance. Thus we are told (Mark 16:12) that Jesus appeared to his disciples in another μορφη, shape, or form: and Matthew 17:2, ΄εταμορφωθη, He was transfigured before them; his outward appearance or form was changed. Further, this interpretation agrees with the fact. The form of God, that is, the visible glory, and the attendance of angels above described, the Son of God enjoyed with his Father before the world was, John 17:5; and on that, as on other accounts, he is the brightness of the Father’s glory, Hebrews 1:3. But he divested himself thereof when he became flesh. However, having resumed it after his ascension, he will come with it in the human nature to judge the world. So he told his disciples, Matthew 16:27. Lastly, this sense of μορφη θεου, is confirmed by the meaning of μορφην δουλου, (Philippians 2:7,) which evidently denotes the appearance and behaviour of a servant.”

Verse 7
Philippians 2:7. But — Or, nevertheless, as αλλα frequently signifies, and is rendered in our version, particularly Mark 14:36; John 11:15; 1 Corinthians 9:12; Galatians 4:30; 2 Timothy 1:12. This is mentioned, because the critics, who would render the last clause, he did not covet, or catch at, a likeness to, or equality with God, build much of their argument on the opposition of the two clauses, and the force of this particle αλλα; as if the sense were, He did not affect this equality, but humbled himself; an interpretation which, as Bishop Burnet well observes, “is extremely cold and insipid, as if it were a mighty argument of humility, that though Christ wrought miracles, which they strangely think to be signified by the phrase of being in the form of God, yet he did not set up for Supreme Deity!” But the truth is, the power of working miracles is never, in Scripture, styled the form of God; and, indeed, were this all that was intended by that phrase, both Moses and Elias, and our Lord’s apostles, might, upon that account, be said to have been in the form of God; seeing both Moses and Elias wrought many miracles on earth; and Christ declared concerning his disciples, that they should work greater miracles than he had wrought. Made himself of no reputation — Greek, εαυτον εκενωσε, literally, he emptied himself; divested himself both of the form of God, and of the worship due to him as God, when he was made in the likeness of men. In other words, he was so far from tenaciously insisting upon, that he willingly relinquished, his claim: he was content to forego the glories of the Creator, and to appear in the form of a creature: nay, to be made in the likeness of the fallen creatures; and not only to share in the disgrace, but to suffer the punishment due to the meanest and vilest of them all. He emptied himself: for though in a sense he remained full, (John 1:14,) yet he appeared as if he had been empty; for he veiled his fulness, at least from the sight of men; yea, he not only veiled, but in some sense renounced the glory which he had before the world was: taking, and by that very act emptying himself, the form of a servant — To his Father and to his Father’s creatures; yea, to men, even to poor and mean men, being among his disciples as one that served. And was made — Or born, as γενομενος may be properly rendered; in the likeness of men — Subject to all our wants and infirmities, and resembling us in all things but sin. And hereby he took the form of a servant; and his doing this would have been astonishing humiliation, even if he had appeared possessed of the wealth, power, and glory of the greatest monarch; but it was much more so, as he assumed human nature in a state of poverty, reproach, and suffering. This expression, it must be observed, born in the likeness of men, does not imply that Christ had only the appearance of a man: for the word ομοιωμα, rendered likeness, often denotes sameness of nature. Thus Adam is said, (Genesis 5:3,) to beget a son in his own likeness, after his image; and Christ, ομοιωθηναι, to be made like his brethren in all things, by partaking of flesh and blood, Hebrews 2:14-17. Or, In the likeness of men, may mean in the likeness of sinful men, as it is expressed Romans 8:3; made subject to all those pains, diseases, and evils which sinful men endure. The antithesis in this passage is elegant. Formerly, Christ was in the form of God; but, when born into the world, he appeared in the form of a servant, and in the likeness of men.

Verse 8
Philippians 2:8. And being found in fashion as a man — A common man, without any peculiar excellence or comeliness. The word σχημα, rendered fashion, includes all the particulars of a person’s outward appearance; such as his figure, air, looks, clothing, and gait. The word is also applied to things inanimate, as, (1 Corinthians 7:31,) the fashion of this world passeth away. He humbled himself — To a still greater depth: for his condescension to the rank of low life among sinful mortals, wonderful as it was, did not content him; but he became obedient — To his Father; even unto death — The greatest instance both of humiliation and obedience: and to no common form of dissolution, but to the ignominious, as well as painful death of the cross, inflicted on few but slaves, or the vilest malefactors. “The reasoning in this passage is beautiful. The Son of God did not proudly continue in his high station, but descended from it for a while, and placed himself in the lowest condition among men, serving every one with the humility and assiduity of a servant, or bondman, as δουλος signifies. Then, in obedience to his Father, (John 6:38,) he finished his services by suffering the painful and ignominious death of the cross as a malefactor, for the salvation of the world. Having this great example of humility and benevolence set before them by their Master, his disciples, who are above their brethren in station, should not on every occasion behave as their superiors; but, laying aside their dignity, they should cheerfully perform in person to their inferiors those offices of kindness and humanity which their distress requires; especially when the assistance wanted by their inferiors is of such an urgent nature that it admits of no delay.” — Macknight.

Verses 9-11
Philippians 2:9-11. Wherefore — Because of his voluntary humiliation and obedience, and in reward thereof; God hath highly exalted him — In that manhood in which he suffered and died. Greek, υπερυψωσε, super- exalted him, or exalted him to a dignity higher than that which he possessed before his humiliation. By becoming man, therefore, or by consenting to be united to the human nature for ever, “the Son of God lost nothing in the issue. Nor is this all; besides restoring him to the visible glory and dignity which he formerly possessed, (Philippians 2:11,) God conferred on him a dignity entirely new, the dignity of being the Saviour of the human race; and hath obliged all the different orders of intelligent beings throughout the universe, both good and bad, to acknowledge his dignity as Saviour, as well as Lord.” For it follows, and given him a name above every name — Namely, the name of Jesus, mentioned in the beginning of the next verse. “This name is above all the names of dignity possessed by angels and men, because of the power and authority which are annexed to it. Thou shalt call his name Jesus, because he shall save his people from their sins. Even the name of Creator is inferior to this name; inasmuch as it was a greater exertion of goodness in the Son of God to save men by his humiliation and death, than to create them.” Some contend that the name above every name, which was bestowed on Christ at his exaltation, was the name of God’s Son. “But seeing, by inheriting that name, as the apostle tells us, he was originally better than the angels, (Hebrews 1:4,) he must have always possessed it by virtue of his relation to the Father. Whereas the name Jesus, being the name of an office executed by the Son, after he became man, it implies a dignity not natural to him, but acquired. And therefore having, in the execution of that office, done on earth and in heaven all that was necessary for the salvation of mankind, the name of Jesus or Saviour which his parents, by the divine direction, gave him at his birth, was confirmed to him in a solemn manner by God, who, after his ascension, ordered angels and men to honour him from that time forth as Saviour and Lord, Hebrews 1:6. Thus understood, the names prince, emperor, monarch, government, power, throne, dominion, and every other name of dignity possessed by angels or men, is inferior to the name Jesus, which God bestowed on his Son, on account of his having accomplished the salvation of the world by his humiliation.” — Macknight. That at the name of Jesus every knee should bow — That all creatures, whether men, angels, or devils, should, either with love or trembling, be subject to him; of things in heaven, earth, under the earth — That is, through the whole universe. There can be no doubt that the first of the expressions here used, επουρανιων, rendered things in heaven, signifies angelical beings, over whom Christ is made sovereign, Ephesians 1:10; Ephesians 1:21; but whether the latter terms, επιγειων και καταχθονιων, rendered things upon earth, and under the earth, may not, as Doddridge observes, relate to the living and the dead, rather than to men and devils, has been queried. Inasmuch, however, as the latter term answers to Homer’s υπενερθε, Iliad, 3. line 278, which signifies the shades below, it seems probable that by it the apostle both denotes the souls of those who are in the state of the dead, over whom Christ reigns, (Romans 14:9,) and also the evil angels in Tartarus, (2 Peter 2:4,) who shall be constrained to acknowledge Jesus as Lord, Governor, and Judge of the universe. And every tongue — Even of his enemies; should confess that Jesus Christ is Lord — Of all creatures, as well as a Saviour of men; to the glory of God the Father — Who hath constituted him, in the human nature, Governor and Judge of all. Thus all the powers exercised by Christ, and all the honours paid to him, are ultimately referred to the Father. In these two last clauses there seems evidently to be an allusion to Isaiah 45:23, Unto me every knee shall bow, every tongue shall swear.
Philippians 2:12-13, Wherefore — Having spoken of Christ’s astonishing humiliation and exaltation, by which he hath procured salvation for us, the apostle proceeds to exhort them to diligence in the use of the means necessary in order to their partaking of that salvation. My beloved, as ye have always hitherto obeyed — Both God, and me, his minister, with respect to all my instructions and exhortations; not in my presence only — When I was at hand to put you in mind of what God requires; but now much more in my absence — When you have not me to instruct, assist, and direct you; which absence, as it is owing to my bonds in your cause, ought to increase the tenderness of your concern for my comfort. Work out your own salvation — Which, though begun, is not finished, and will not be finished unless you be workers together with God. Herein let every man mind his own things: with fear and trembling — That is, with the utmost care and diligence; and in the reverential fear of God, a watchful fear of your enemies, and a jealous fear of yourselves; lest a promise being left you of entering into his rest, any of you should come short of it, Hebrews 4:1. For — You have great encouragement to do this; since it is God — The God of power, love, and faithfulness, who has promised that his grace shall be sufficient for you; yea, the merciful, forgiving, and long- suffering of God, who is with you, though I am not; and worketh in you — By the illuminating, quickening, drawing, renewing, and strengthening influences of his Spirit, in and by the truths, precepts, promises, and threatenings of his word, enforced often by the pleasing or painful dispensations of his providence; both to will and to do of his good pleasure — Not for any merit of yours: or, of his benevolence, as υπερ ευδοκιας may be properly rendered. His influences, however, we must remember, are not to supersede, but to encourage our own efforts, and render them persevering and effectual. Observe, reader, 1st, The command, Work out your own salvation; here is our duty: 2d, The motive by which it is enforced; for it is God that worketh in you; here is our encouragement. And O what a glorious encouragement, to have the arm of Omnipotence stretched out for our support and comfort! “According to the Arminians and moderate Calvinists, the word ενεργει, inwardly worketh, does not in this passage signify any irresistible operation of the Deity on the minds of men. but a moral influence only. For of Satan it is said, (Ephesians 2:2,) that ενεργει, he inwardly worketh in the children of disobedience; and, Romans 7:5, we have the effectual working of sinful passions in our members; and 2 Thessalonians 2:11, ενεργειαν, the energy, or inward working, of error. These passages, they think, no one understands of a physical, but of a moral working, which leaves men accountable for their actions, and consequently free agents. They likewise observe, that if God inwardly worketh in men by any influence which is irresistible, and to which no co-operation of theirs is necessary, there would be no occasion for exhorting them to work out their own salvation, since the whole is done by God himself.” They observe further, “that notwithstanding the operations of the Spirit of God have a powerful influence in restraining men from sin, and in exciting them to piety and virtue, no violence is thereby done to human liberty. This they infer from what God said concerning the antediluvians, (Genesis 6:3,) My Spirit shall not always strive with men; and from the apostle’s command, not to quench nor grieve the Spirit; for these things, they say, imply that the operations of the Spirit of God may be resisted, consequently that in the affair of their salvation men are free agents, and must themselves co-operate with the Spirit of God; which, they affirm, the apostle’s exhortation in this passage evidently supposeth.” — Macknight.

Verses 14-16
Philippians 2:14-16. Do all things — Especially all good offices to each other, not only without contention, (Philippians 2:3,) but even without murmurings — At your duty, or at one another; and disputings — With each other, or altercations, which are real, though smaller, hinderances of love. It seems the apostle had in his eye not so much obedience in general, as those particular instances thereof, recommended Philippians 2:3-5. That ye may be blameless — In yourselves; and harmless — Toward others: the sons of God — The God of love, acting up to your high character; without rebuke — αμωμητα, maintaining an unexceptionable character; in the midst of a crooked — Guileful, serpentine; and perverse — Froward or obstinate generation — Such as the bulk of mankind always have been; crooked by a corrupt nature, and yet more perverse by custom and practice: among whom ye — Who know the truth and walk according to it; shine as lights in the world — Or, as luminaries, as the word φωστηρες signifies, being the name given to the sun and moon by the LXX., Genesis 1:16. Doddridge renders the clause, “Ye shine as elevated lights in the dark world about you;” thinking, with Mons. Saurin, that the expression is used in allusion “to the buildings which we call light-houses, the most illustrious of which was raised in the island of Pharos, where Ptolemy Philadelphus built that celebrated tower, on which a bright flame was always kept burning in the night, that mariners might perfectly see their way, and be in no danger of suffering shipwreck upon the rocks which they were to pass in their entrance into the haven of Alexandria.” Holding forth — To all men, both in word and behaviour; the word of life — The doctrine of eternal life made known to you in the gospel, by which you have been directed to steer safely for the blessed haven of glory and immortality, and whereby they may receive the same benefit. That I may rejoice. — As if he had said, This I desire even on my own account, for it will greatly increase my rejoicing in the day of Christ — The day of final judgment; that I have not run — Or travelled from place to place in the exercise of my apostolic office, declaring the gospel of the grace of God; in vain, neither have laboured in vain — In the work of the ministry, but that the great end of it has been answered, at least in part, to the glory of God, by your salvation and usefulness in the world.

Verse 17-18
Philippians 2:17-18. Yea, and if I be offered up — Or, poured out, as σπενδομαι properly signifies; upon the sacrifice and service of your faith — Greek, θυσια και λειτουργια; the former word properly signifies a sacrifice, and the latter the performance of any public service, especially that pertaining to the worship of God. The apostle alludes to the Jewish sacrifices, which were prepared for the altar on which they were to be offered, by the Levites and priests, and on which, or on the meat-offerings that accompanied them, were poured oil and wine, which was the σπονδη, or libation, Exodus 29:40-41. Thus the apostle, representing himself as a priest, and the Philippian believers, and other converted heathen, as sacrifices prepared and offered for God’s acceptance through his ministry, speaks of his blood as a libation, which, costly as it was, he was willing to pour out on these sacrifices, if this might tend, in any degree, to confirm the faith of these Gentiles, establish them in the truth, and thereby render the oblation of them more acceptable to God. I joy and rejoice with you all — Or, I rejoice and congratulate you all; that is, if while I am thus, λειτουργων, ministering as a priest, or employed in preparing and offering this living sacrifice, my blood should be the libation poured out upon it, I should rejoice even thus to die in your service, and for the confirmation of your faith. The apostle’s manner of speaking well agrees with that kind of martyrdom by which he was afterward offered up to God. For the same cause do ye joy and rejoice with me — As I rejoice at the prospect of my sufferings for your good, so do you rejoice, or congratulate me also, on account of them; for, while suffering the last extremities in a cause like this, I am happy, and ought to be regarded as an object of congratulation rather than of condolence. Instead, however, of for the same cause, το δε αυτο may be rendered, after the same manner; and then the sense will be, Rejoice you as I do, when ye suffer for the gospel, and partake with me in the joy arising from fidelity to Christ.

Verses 19-21
Philippians 2:19-21. But I trust in the Lord, &c. — Though I should not be surprised if my work and testimony as an apostle should end in martyrdom, yet I do not immediately expect such an event, but trust that the Lord will effect such a deliverance for me, as that, not needing Timotheus so much here, I may be able to send him shortly to you, that, whatever my condition may be here, I also, or I yet, may be of good comfort, may be refreshed, when I know from him your state — That is, your steadfastness in the faith, and your love to one another. For I have no man — Namely, none now with me; like-minded — ισοψυχον, alike disposed, or equally affectionate, with him in all respects; particularly in love to you; who will naturally care for your state — With such genuine tenderness and concern, even as nature teacheth men to care for their children as themselves. It appears from Acts 27:1, as Macknight observes, that Aristarchus and Luke accompanied the apostle to Rome. And, during his confinement there, other faithful assistants came to him, who, we have reason to think, were equally well disposed with Timothy to take care of the Philippians’ affairs. We must, therefore, suppose that at the time the apostle wrote this, these faithful teachers were not in Rome, having probably left that city for a time on some business. For all but Timotheus seek their own things; namely, their case, safety, pleasure, or profit. Amazing! in that golden age of the church, could St. Paul thoroughly approve of one only among all the labourers that were with him, of which it appears, from Philippians 1:14; Philippians 1:17, there were many? And how many do we think can now approve themselves to God? And not the things which are Jesus Christ’s — Not having his interest so affectionately at heart as not to neglect it in some degree at least, out of regard to their own secular welfare. They who seek the things of Jesus Christ, will sadly experience what the apostle here says: they will find few helpers like- minded with themselves, willing, naked, to follow a naked master.

Verses 22-24
Philippians 2:22-24. But ye know the proof of him — You know what experience you and I have had of him, who was with me, as well as Silas, in that memorable visit which I first made you, Acts 16:1-12. You then saw that as a son with the father — He uses an elegant peculiarity of phrase, speaking partly as of a son, partly as of a fellow-labourer; he served with me in the gospel — Neglecting no occasion of doing, in the most affectionate manner, whatever might lighten either my labours or my sufferings. Here, as Doddridge observes, “we learn the kind of intercourse which should subsist between the younger and more aged ministers of the gospel. The young ought to listen to the counsels of the aged, with the respect which is due from a son to a father; and the aged ought to love and patronise the young, and study, by their instruction and example, to qualify them for supplying their places in the church when they are gone.” Him therefore I hope to send — If, as has been supposed on Philippians 2:20, Aristarchus, Titus, and Luke were absent at this time from Rome, Timothy’s presence with the apostle was the more necessary. But as he daily looked for their return, he hoped to be able to send him to Philippi, as soon as he should know how it would go with him with respect to his imprisonment, or what issue his appeal to Cesar would have. But I trust in the Lord — That in mercy he will deliver me; and I shall shortly come to you myself — This he seems to have added, lest the Philippians might have been too much afflicted by what he had said concerning his death, Philippians 2:17.

Verses 25-27
Philippians 2:25-27. Yet I supposed it necessary to send Epaphroditus — Back immediately, who is near and dear to me as a brother and companion in labour — A fellow-labourer in the work of the Lord; and fellow-soldier — “So he seems to call him, to show how full of danger the work of the gospel was in that age, to those who executed it faithfully; and that the sincere preachers of it, together with the martyrs who sealed it with their blood, formed a noble army commanded by Christ, which was successfully warring against idolaters, and the other powers of darkness who were in opposition to God.” But your messenger — The Philippians had sent him to Paul with their liberal contributions. For he longed after you all — Namely, to be with you again, and further useful to your souls; and was full of heaviness, because he supposed you would be afflicted at hearing that he was sick — As he could not but know how affectionately you love him. He was nigh unto death — In all human appearance; but God had mercy on him — Restoring him to health; and on me — To whom his death would have been a great affliction; lest I should have sorrow upon sorrow — Lest the sorrows of my imprisonment and my other troubles should be increased by the addition of my grief for his death. Doubtless the apostle had prayed for his recovery, and probably it was in answer to his prayers that Epaphroditus had been restored. We see, however, in this instance, as we may see in many others recorded in the New Testament, that those who, in the apostolic age, possessed the power of working miracles, could not exercise it according to their own pleasure, but according to the direction of the Holy Ghost: otherwise St. Paul would most certainly have healed Epaphroditus, who, as is insinuated Philippians 2:30, had fallen into this dangerous sickness through the fatigue which he underwent in assisting the apostle. Miracles of healing were generally wrought for convincing unbelievers.

Verses 28-30
Philippians 2:28-30. I sent him therefore the more carefully — Or, speedily, as σπουδαιοτερως here signifies; that seeing him again — In a state of health, ye may rejoice — May be comforted after your trouble; and that I may be the less sorrowful — When I know you are rejoicing. Receive him therefore — With affection and gratitude, being assured that his long absence was owing, not to want of love to you, but to bad health; and hold persons of such a character, whatever their station of life may be, in great estimation. Because for the work of Christ he was nigh unto death — It appears from the last clause of this verse, that by the work of Christ here, the apostle partly meant his personal attendance on the apostle in his bonds, and the various services he performed for him, with his sundry journeys by land and sea on his account: but it is probable that he included also his labours in preaching the gospel in Rome, and in the neighbouring cities and villages, with his carrying the apostle’s messages and instructions to the disciples, his watching over them, visiting such of them as were sick, and other similar offices. 

03 Chapter 3 
Verse 1
Philippians 3:1. Finally — Or rather, as το λοιπον should be here rendered, As for what remains; or, what I have further in view in writing this epistle. For the expression cannot here signify finally, as our translators have rendered the word, since the apostle is only entering on the main subject of his letter. Properly, it is a form of transition, and is translated besides, 1 Corinthians 1:16. It is as if he had said, Whatever may become of me, or of yourselves, so far as any worldly interest or prospect is concerned, rejoice in the Lord Christ — In the knowledge you have of him, and of the truths and promises of his gospel; in the faith you have in him; the union you have with him by that faith; the relations in which you stand to him as his friends, his brethren, his spouse; in the conformity you have to him in heart and life, and in the expectations you have from him of felicity and glory eternal. These are sufficient causes for rejoicing, whatever circumstances you may be in, and whatever your trials and troubles may be in this present short and uncertain life. Reader, hast thou these reasons for rejoicing?

Then thou mayest well bear without impatience or discontent the light afflictions which are but for a moment, 2 Corinthians 4:17.

To write the same things — Which you have heard from me before, or which I have written to other churches, and which I have desired Epaphroditus to tell you; to me indeed is not grievous — Nothing was accounted grievous or troublesome by him which was for the edification of the church; but for you it is safe — It will tend to preserve you from the errors and sins in which you might otherwise be insnared. The condemnation of the errors of the Judaizers, which the apostle was about to write in this chapter, he had already written in his epistles to the Ephesians and Colossians. But as they were matters of great importance, he did not grudge to write them in this letter; because, if they were only communicated to them verbally, by Epaphroditus, or others, all the Philippians might not have had an opportunity of hearing them, or they might have misunderstood them. Whereas, having them in writing, they could examine them at their leisure, and have recourse to them as often as they had occasion. St. Paul, we may observe further, wrote most of his epistles, partly at least, with a view to confute the erroneous doctrines and practices of the Judaizing teachers, who in the first age greatly disturbed the churches chiefly by their affirming, that unless the Gentiles were circumcised, after the manner of Moses, they could not be saved — But as these teachers artfully suited their arguments to the circumstances and prejudices of the persons whom they addressed, the controversy hath a new aspect in almost every epistle. And what the apostle advances in confutation of their doctrine, and for explaining and establishing the genuine doctrines of the gospel, comprehends a variety of particulars highly worthy of the attention of Christians in every age.

Verse 2
Philippians 3:2. Beware of dogs — Unclean, unholy, rapacious men, who, though they fawn and flatter, would devour you as dogs. He probably gave them this appellation also, because they barked against the doctrines of the gospel, and against its faithful teachers, and were ready to bite and tear all who opposed their errors. Our Lord used the word dogs in the same sense, when he commanded his apostles not to give that which is holy to dogs. Perhaps, by calling them dogs, the apostle might intend to signify likewise, that, in the sight of God, they were now become as abominable, for crucifying Christ, and persecuting his apostles, as the idolatrous heathen were in the eyes of the Jews; who, to express their detestation of them, gave them the name of dogs; a title which the apostle therefore here returns upon themselves. Revelation 22:15, the wicked are called dogs: without are dogs. Beware of evil workers — Of those Judaizing teachers, who, while they cry up the law, and pretend to be strenuous advocates for good works, are, in fact, evil workers; sowing the seeds of discord, strife, contention, and division, among the simple, humble, and formerly united members of Christ, and acting in direct opposition, not only to the gospel, the true nature of which they do not understand, but even to the most important precepts and grand design of the law itself, for the honour of which they appear to be so zealous. Macknight renders the expression, evil labourers, in opposition to the appellation of fellow-labourers, with which the apostle honoured those who faithfully assisted him in preaching the gospel. The same false teachers he calls false apostles, and deceitful workers, or labourers, 2 Corinthians 11:13; because, instead of building, they undermined the Church of Christ, by removing its foundation; beware of the concision — Circumcision being now no longer a rite of entering into covenant with God, the apostle will not call those who used it the circumcision; but coins a term on purpose, taken from a Greek word used by the LXX., Leviticus 21:5, for such a cutting of the flesh as God had forbidden. Dr. Macknight renders the word the excision: an appellation, says he, “finely contrived to express the pernicious influence of their doctrine; and perhaps also to signify the destruction which was coming on them as a nation.” He adds, “the account given of these wicked men, Romans 16:18; Galatians 6:12; Titus 1:11, shows that they deserved all the harsh names given them in this place.”

Verse 3
Philippians 3:3. For we are the circumcision — The true spiritual seed of Abraham; who have the things signified by that sign, and perform that which circumcision was designed to engage men to. We are the only people now in covenant with God, who worship God in the Spirit — Not barely in the letter, or by a mere external service, in attending outward ordinances, but with the spiritual worship of reverence and fear, humility and self-abasement, adoration and praise, confidence and hope, gratitude and love, subjection and obedience; of true repentance, living faith, and genuine holiness; feeling within ourselves, and manifesting to others, those dispositions and actions which are suited to the divine perfections, and to the relations in which he is pleased to stand to us; and all this through the influence of his Spirit, which can only implant these dispositions within us, and enable us to conduct ourselves accordingly. See this spiritual worship further explained in the note on John 4:23-24; and rejoice — Or, glory, rather, as καυχωμενοι signifies; in Christ Jesus — As the procuring cause of all our blessings, and the source of all our consolations; and have no confidence in the flesh — In any outward advantage or prerogative, or in any performance of our own, past, present, or to come, for acceptance with God, or justification before him.

Verse 4-5
Philippians 3:4-5. Though I — Above many others; might have confidence in the flesh — That is, I have such pretences for that confidence as many, even Jews, have not. He says I, in the singular number, because the Philippian believers, being of Gentile race, could not speak in that manner. If any other man — Gentile or Jew, private Christian or public teacher; thinketh that he hath whereof he might trust in the flesh — That he has cause for so doing; I more — I have more reason to think so than he. See 2 Corinthians 11:18-22. Circumcised the eighth day — Not at ripe age, as a proselyte, but born among God’s peculiar people, and dedicated to him from my infancy, being solemnly admitted into the visible church, according to his ordinance, in the most regular and pure way. It is certain the Jews did not only lay a great deal of stress on the ceremony of circumcision, but on the time of performing it; affirming, that circumcision before the eighth day was no circumcision; and after that time of less value. Hence they thought it necessary to circumcise a child on the sabbath day, when that day was the eighth from its birth, (though all manner of work was forbidden on that day,) rather than defer performing the rite to a day beyond that time, John 7:22; and made it a rule that the rest of the sabbath must give place to circumcision. And this opinion, as it agrees with the text, Genesis 17:12, so it seems to have obtained long before our Lord’s time; for the Septuagint and the Samaritan version read Genesis 17:14 thus: “The uncircumcised male, who is not circumcised the eighth day, shall be cut off: he hath broken my covenant.” Of the stock of Israel — Not the son of a proselyte, nor of the race of the Ishmaelites or Edomites; of the tribe of Benjamin — In which Jerusalem and the temple stood, and who kept close to God and his worship when the ten tribes revolted, and fell off to idolatry; a tribe descended from the wife of the patriarch Jacob; and on that account, as Theodoret has observed, more honourable than the four tribes descended from Bilhah and Zilpah, the handmaids; a Hebrew of the Hebrews — Descended, by both father and mother, from Abraham’s race, without any mixture of foreign blood. “The Jews who lived among the Greeks, and who spake their language, were called Hellenists, Acts 6:1; Acts 9:29; Acts 11:20. Many of these were descended from parents, one of whom only was a Jew. Of this sort was Timothy, Acts 16:1. But those who were born in Judea, of parents rightly descended from Abraham, and who, receiving their education in Judea, spake the language of their forefathers, and were thoroughly instructed in the laws and learning of the Jews, were reckoned more honourable than the Hellenists; and to mark the excellence of their lineage, education, and language, they were called Hebrews; a name the most ancient, and therefore the most honourable, of all names borne by Abraham’s descendants. A Hebrew, therefore, possessing the character and qualifications above described, was a more honourable appellation than an Israelite, as that name marked no more but one’s being a member of the commonwealth of Israel; which a Jew might be, though born and bred in a foreign country.” — Macknight. As touching the law, a Pharisee — One of that sect who most accurately observe it, and maintain many of those great truths of religion which the Sadducees and some others reject.

Verse 6
Philippians 3:6. Concerning zeal — For the law and the Jewish religion, and for all those ritual observances which they so eagerly enforce, I myself was once so earnest, that I persecuted, and that even to imprisonment and death, those who did not observe them. Touching the righteousness which is in the law — Which is described and enjoined by the letter of it; that is, with respect to external observances; blameless — Quite unexceptionable in my conduct; so that those who knew me most intimately, could not have accused me of any wilful transgression, or of neglecting any of those expiatory rites and sacrifices, which were appointed to be used in case of involuntary errors. “The greatest part of the Jews firmly believed that the righteousness required in the law consisted chiefly in observing its ritual precepts. And therefore, if a person was circumcised, offered the appointed sacrifices, observed the sabbaths, and other festivals enjoined by Moses, made the necessary purifications, in cases of pollution, paid tithes of all he possessed, and abstained from crimes injurious to society; or if he committed any such, was punished for them according to the law, he was, as the apostle expresseth it, with respect to the righteousness which is by law, unblameable. Further, as the ritual services enjoined in the law were not founded in the nature of things, but in the command of God; and as, according to the law, atonement was made for some transgressions by these services, they were, on account of their being done from a regard to the divine will, considered as acts of piety more acceptable to God than even the performance of moral duties. In the third place, as these ritual services were both numerous and burdensome, and recurred so frequently, that they gave almost constant employment to the pious Israelites, the diligent and exact performance of them was thought equivalent to a perfect righteousness, and so meritorious, that it entitled the performer to justification and eternal life. All these erroneous opinions Paul entertained while he continued a Pharisee. But he relinquished them when he became a Christian, as he informs us, immediately.” — Macknight. 

Verse 7
Philippians 3:7. But what things — Of this nature; were once reputed gain to me — Which I valued myself upon, and confided in for acceptance with God, supposing them to constitute a righteousness sufficient to justify me in his sight; those, ever since I was made acquainted with the truth as it is in Jesus, and embraced the gospel, I have accounted loss — Things of no value; things which ought to be readily foregone for Christ, in order that, placing all my dependance on him for justification, I might through him be accepted of God, and be saved. The word ζημια, here used by the apostle, and rendered loss, properly signifies loss incurred in trade: and especially that kind of loss which is sustained at sea in a storm, when goods are thrown overboard for the sake of saving the ship and the people on board: in which sense the word is used Acts 27:10; Acts 27:21. To understand the term thus, gives great force and beauty to the passage. It is as if the apostle said, In making the voyage of life, for the purpose of gaining salvation, I proposed to purchase it with my circumcision, and my care in observing the ritual and moral precepts of the law; and I put a great value on these things, on account of the gain or advantage I was to make by them. But when I became a Christian, I willingly threw them all overboard, as of no value in purchasing salvation. And this I did for the sake of gaining salvation through faith in Christ as my only Saviour.

Verses 8-11
Philippians 3:8-11. Yea doubtless — Not only when I was first converted, but I still account both these and all things else, how valuable soever, to be but loss. Having said, in the preceding verse, that he counted his privileges as a Jew, and his righteousness by the law, to be loss, or things to be thrown away, he here adds, that he viewed in the same light all the things which men value themselves upon, and on which they build their hope of salvation: such as their natural and acquired talents, their knowledge, their moral virtue, and even their good works; yea, and all the riches, honours, and pleasures of the world; all the things in which people seek their happiness. For the excellency of the knowledge of Christ Jesus my Lord — In comparison of, and in order that I may attain, the experimental and practical knowledge of Christ, as my Lord, as my teaching Prophet, my atoning and mediating Priest, my delivering and ruling King, reigning in my heart by his grace, and governing my life by his laws. For the apostle evidently had a respect here to all the offices and characters of Christ, and intended what he says to be understood of sanctification and practical obedience, as much as of illumination and justification. And he accounted all the things he speaks of as worthless, not only because they were ineffectual to procure for him acceptance with God, but because in themselves they are of little value in comparison with the true knowledge of Christ, and of the way of salvation through him; blessings which the apostle so regarded, that he despised all other knowledge, and every human attainment, as things comparatively unworthy of his care, while pursuing his way to eternal life. For whom I have actually suffered the loss of all things — Which the world esteems, admires, loves, and delights in. It seems probable, from this, that he had been excommunicated by the Jews in Jerusalem, and spoiled of his goods: a treatment which some others, who were not so obnoxious to the Jews as he was, met with after they became Christians, Hebrews 10:33-34. And I count them but dung — So far am I from repenting, that I exposed myself to the loss of them. The discourse rises. Loss is sustained with patience; but dung is cast away with abhorrence. The Greek word, so rendered, signifies any vile refuse of things, the dross of metals, the dregs of liquors, the excrements of animals, the most worthless scraps of meat, the basest offals, fit only for dogs: in such a light did the apostle view every thing that would engage his dependance for justification, or stand in competition with Christ for his affection. That I may win Christ — May have him for my Saviour and Lord; may have an interest in all the offices that he sustains, and in all he hath done and suffered for the salvation of men, and may be made partaker of the benefits which he hath procured for me. And be found in him —

Vitally united to him by faith and love; not having mine own righteousness, which is of the law — That merely outward righteousness prescribed by the law, and performed in my own strength; but that which is through the faith of Christ — That justifying, sanctifying, and practical righteousness which is attained through believing in Christ, and in the truths and promises of his gospel. See on Romans 4:6-8; Ephesians 4:22-24; 1 John 3:7. The righteousness which is, εκ θεου, of, or from God — Which is the gift of his grace and mercy, and not procured by my merit; and is from his Spirit, not effected by my own strength, through the instrumentality of faith alone; a faith, however, productive of love, and of all holiness and righteousness. The phrase in the original here, την εκ θεου δικαιοσυνην, the righteousness of, or from God, is used, says Macknight, “I think only in this passage. It is opposed to mine own righteousness, which is from the law, a phrase found in other passages, particularly Galatians 3:21. Wherefore, since the righteousness from the law is that which is obtained according to the tenor of the law, the righteousness from God by faith, is that which comes from God’s accounting the believer’s faith to him for righteousness, and from his working that faith in his heart by the influences of his Spirit.” That I may know him — In his person and offices, in his humiliation and exaltation, his grace and glory, as my wisdom and righteousness, my sanctification and redemption; or, as my complete Saviour; and the power — δυναμιν, the efficacy; of his resurrection — Demonstrating the certain truth and infinite importance of every part of his doctrine, the acceptableness of the atonement made by him for sin, (see on Romans 4:25,) opening an intercourse between earth and heaven, and obtaining for me the Holy Spirit, to raise me from the death of sin unto all the life of righteousness, (John 16:7,) assuring me of a future and eternal judgment, (Acts 17:31,) begetting me again to a lively hope of a heavenly inheritance, (1 Peter 1:3,) and raising my affections from things on earth to things above, Colossians 3:1-2 : and the fellowship of his sufferings — Sympathizing with him in his sufferings, and partaking of the benefits purchased for me thereby; as also being willing to take up my cross and suffer with him, as far as I am called to it, knowing that if I suffer with him, I shall also be glorified with him. See the margin. Being made conformable to his death — Being dead to the world and sin, or being made willing to confirm the gospel by enduring the tortures of crucifixion as he did, should it be his will I should do so. If by any means — Having attained an entire conformity to my great Master, and done and suffered the whole will of God; I might attain unto the resurrection of the dead — Unto that consummate holiness and blessedness, which he will bestow upon all his people when the dead in Christ shall rise first, and be distinguished with honour and glory proportionable to the zeal and diligence which they have manifested in his service.

Verse 12
Philippians 3:12. Not as though I had already attained — ουχ οτι ηδη ελαβον, literally, not that I have already received, namely, the blessings which I am in pursuit of, even that complete knowledge of Christ, of the power of his resurrection, the fellowship of his sufferings, and conformity to his death just mentioned; either were already perfect — τετελειωμαι, perfected, completed: or had finished my course of duty and sufferings. It appears from Philippians 3:15, that there is a difference between one that is τελειος, perfect, and one that is perfected; the one is fitted for the race, the other has finished the race, and is ready to receive the prize. But I follow after — διωκω, I pursue, what is still before me. The apostle changes his allusion from a voyage to a race, which he continues through the two next verses. That I may apprehend that perfect holiness, that entire conformity to the will of God, for which also I am apprehended of Christ Jesus — Appearing to me in the way to Damascus, (Acts 26:14,) whose condescending hand graciously laid hold on me when I was proceeding in my mad career of persecuting him and his followers, and in the extraordinary manner of which you have often heard, brought me to engage in running that very different race which I am now pursuing.

Verse 13-14
Philippians 3:13-14. Brethren, I count not myself to have apprehended — To have already attained those high degrees of holiness, internal and external, of usefulness and conformity to my blessed Master, which I have in view. But this one thing I do — I make this my chief business. Or rather, (which the phraseology of the original seems to require,) this one thing I can say, though I cannot say that I have attained what I am aiming at; forgetting those things which are behind — Even that part of the race of Christian experience, duty, and suffering, which is already run; and reaching forth, &c. — Greek, τοις δε εμπροσθεν επεκτεινομενος, stretching forward toward those things which are before — Toward still higher attainments in grace, and the further labours and sufferings which remain to be accomplished, pursuing these with the whole vigour of my soul; I press toward the mark — Which God hath placed before me, even a full conformity to the image of his Son in my heart and life, Romans 8:29; for the prize of the high calling of God in Christ Jesus — The felicity, honour, and glory, which I am called of God in Christ to contend for: a noble prize indeed! The reader will easily observe, that there is all along in this passage a beautiful allusion to the foot-races in the Grecian games; and in this last clause, to that particular circumstance respecting the prize, that it was placed in a very conspicuous situation, in order that the competitors might be animated by having it still in their view. Add to this, that the judges sat on a high seat, and from thence, by a herald, summoned the contenders into the stadium, or place where they were to contend. In allusion to which elevated situation of the judges, Macknight thinks the apostle here terms God’s calling him by Christ to run the Christian race, ανω κλησις, a high calling, or a calling from above. The phrase, however, seems rather to mean a calling or invitation to very high things, even to dignity and happiness, great beyond all that we can now conceive. For to every faithful servant shall it be granted, partly at death, and more especially at the day of final judgment, to enter into the joy of his Lord, Matthew 25:23; to sit down with him on his throne, as he overcame and is set down with his Father on his throne; and to inherit all things, even all that God has and is, Revelation 3:21; Revelation 21:7. “From the description which the apostle gives in this passage of his stretching all the members of his body while running the Christian race, and from his telling us that he followed on with unremitting strength and agility, till he arrived at the prize which was placed at the end of the course, we may learn what earnestness, diligence, and constancy, in the exercises of faith and holiness, are necessary to our faith’s being counted to us for righteousness at the last day.”

Verse 15-16
Philippians 3:15-16. Let us, as many as are perfect — As many as are genuine believers in Christ, thorough Christians, justified and regenerated, new creatures in Christ, and so fit for the Christian race of duty and suffering; be thus minded — Minded as I have said that I am, namely, inclined and determined to press forward with zeal and diligence to still higher attainments in holiness, usefulness, and patient sufferings, till as Christ was, they are made in this world. Let us apply wholly to this one thing; and if in any thing — In any of the particulars before mentioned; ye — Any of you being yet weak in faith, wavering in hope, and imperfect in love, see Hebrews 6:11-12; 1 John 4:17-18; be otherwise minded — Contented with, and resting in, past attainments, and sunk into a remiss and indolent frame of mind, destitute of zeal and Christian fervency; God — If you be sincere, and truly desire it of him; shall reveal even this unto you — Shall show you your error and your sin, and excite you to fresh zeal and diligence in your Christian calling. Nevertheless — Let us remember this is on the supposition that, whereunto we have already attained — Or, so far forth as we have already made any progress toward perfection, we walk by the same rule — By which we have hitherto walked, and take care not to lose the ground we have already gained, which, by giving way to unbelief, diffidence, and distrust of God’s love, power, and faithfulness engaged for us, or by sinking into lukewarmness and sloth, we should easily do. Macknight takes the passage in rather another sense, namely, as signifying “that such of the Philippians as sincerely feared the Lord, if they happened, from ignorance or prejudice, to think differently from the apostle concerning any important article of faith, would have their error discovered to them, not by a particular revelation, but by the ordinary influences of the Spirit, agreeably to Psalms 25:12, What man is he who feareth the Lord, him shall he teach in the way that he shall choose.” 

Verses 17-19
Philippians 3:17-19. Brethren, be followers together — συμμιμηται, joint imitators, of me — Obedient to my directions, and following the pattern which God enables me to set before you; and mark — Observe and imitate them; who walk so as ye have us — Myself and the other apostles of Christ, for an ensample. For many — Even teachers, as they profess themselves to be, walk in a very different manner; of whom I have told you often in time past, and now tell you even weeping — While I write, for indeed well may I weep on so lamentable an occasion; that they are enemies of the cross of Christ — Unwilling to suffer any thing for him and his cause, and counteracting the very end and design of his death. Observe, reader, such are all cowardly, all shamefaced, all delicate Christians. Whose end is destruction — This is placed in the front, that what follows may be read with the greater horror; whose God is their belly — Whose supreme happiness lies in gratifying their sensual appetites. The apostle gives the same character of the Judaizing teachers, (Romans 16:18; Titus 1:11,) and, therefore, it is probable that he is speaking here chiefly of them and of their disciples. Whose glory is in their shame — In those things which they ought to be ashamed of: and whoever glories in the commission of any sin, or in the omission of any duty which he owes to God, his neighbour, or himself; or in the gratification of those inclinations and dispositions that are contrary to the love of God and his neighbour; or in that manner of employing his money, his knowledge, his authority over others, or his time, which is contrary to the will of God, and manifests that he is not a faithful steward of God’s manifold gifts, glories in his shame: who mind — Relish, desire, seek, pursue; earthly things — Things visible and temporal, in preference to those which are invisible and eternal; for to be carnally minded is death, Romans 8:6.

Verse 20-21
Philippians 3:20-21. For our conversation is in heaven — We that are true Christians are of a very different spirit, and act in a quite different manner. The original expression, πολιτευμα, rendered conversation, is a word of a very extensive meaning, implying our citizenship, our thoughts, our affections, are already in heaven; or we think, speak, and act, converse with our fellow-creatures, and conduct ourselves in all our intercourse with them, as citizens of the New Jerusalem, and as being only strangers and pilgrims upon earth. We therefore endeavour to promote the interests of that glorious society to which we belong, to learn its manners, secure a title to its privileges, and behave in a way suitable to, and worthy of our relation to it; from whence also we look for the Saviour — To come and carry us thither according to his promise, (John 14:3,) namely, our spirits, at the dissolution of this earthly tabernacle; yea, and afterward to transform our vile body, το σωμα της ταπεινωσεως, the body of our humiliation; which, in consequence of the fall of our first parents, sinks us so low, is subject to, and encompassed with, so many infirmities, is such a clog to our souls, and so greatly hinders our progress in the work of faith and labour of love: this body we expect he will transform into the most perfect state and the most beauteous form, when it will be purer than the unspotted firmament, brighter than the lustre of the stars, and, which exceeds all parallel, which comprehends all perfection, like unto his glorious body — Of which an image was given in his transfiguration, yea like that wonderfully glorious body which he wears in his heavenly kingdom, and on his triumphant throne. So that here, as Romans 8:23, the redemption of the body from corruption, by a glorious resurrection, is represented as the especial privilege of the righteous. According to that mighty working — That energy of power; whereby he is able to subdue all things unto himself — To show himself to the whole intelligent creation of God completely victorious over all his enemies, even over death and the grave, the last of them. 

04 Chapter 4 

Verse 1-2
Philippians 4:1-2. Therefore, my brethren — The exhortation contained in this verse appears to be closely connected with the latter part of the preceding chapter, from which certainly it ought not to have been separated. It is as if the apostle had said, Since such a glorious change awaits all those who, in consequence of their faith in Christ, and in the truths and promises of his gospel, are citizens of heaven, and have their thoughts and affections placed there, let me exhort you to be steadfast in your adherence to that religion which is the foundation of all your glorious hopes. Dearly beloved and longed for — Whose welfare and happiness I earnestly desire; my joy and crown — Whose faith and piety give me now great joy, and I trust will be to the honour of my ministry in the expected day of final accounts, manifesting that I have not laboured in vain; so stand fast in the Lord — In your faith in Christ, and in your expectation of eternal life from him, as you have hitherto done, and as it becomes those to do who are so nearly related and so dear to him. I beseech Euodias, &c. — Macknight, following the order of the words in the original, reads, Euodia I beseech, and Syntyche I beseech; he repeats the word beseech twice, as if speaking to each face to face, and that with the utmost tenderness; that they be of the same mind in the Lord — That whatever cause of difference may have arisen between them, they would lay aside their, disputes for the credit of the gospel, which they both profess to believe. The apostle’s expression, το αυτο φρονειν, may be rendered to mind, or care for, the same thing; that is, as Whitby understands the apostle, to promote the success of the gospel as with one soul. For he thinks the apostle could not mean to exhort them to be of one judgment, because “no man can become of the same judgment with another by entreaty, but only by conviction.”

Verse 3
Philippians 4:3. I entreat thee also, true yoke-fellow — St. Paul had many fellow- labourers, not many yoke-fellows. In this number was Barnabas first, and then Silas, whom he probably addresses here; for Silas had been his yoke- fellow at the very place, Acts 16:19. Help those women who laboured together with me — Greek, συνηθλησαν μοι, literally, who wrestled, or contended together, with me — The word does not imply preaching, or any thing of that kind, but opposition, danger, and toil, endured for the sake of the gospel. With Clement also — Who endured the same things along with them; and with other my fellow-labourers — Here the word is συνεργων, fellow-workers, which may imply fellow-preachers; whose names are in the book of life — (Although not set down here,) as are those of all true believers. See the margin. The apostle alludes to the case of the wrestlers in the Olympic games, whose names were all enrolled in a book. Reader, is thy name in the book of life? Hast thou passed from death to life in consequence of being pardoned and accepted through faith in Christ? Then walk circumspectly, lest thou go back from life to death, and the Lord blot thee out of his book. It may not be improper to observe here, that according to some ancient Christian writers, the Clement mentioned in this verse is the person of the same name who afterward became bishop of the church at Rome, and who, to compose some dissensions which had arisen in the church at Corinth, about their spiritual guides, wrote an epistle to the Corinthians, which is still extant.

Verses 4-7
Philippians 4:4-7. Rejoice in the Lord alway — For, as believers in Christ, as children and heirs of God, and joint heirs with Christ of the heavenly, incorruptible inheritance, and as persons assured that all things, even those that are the most distressing in appearance, shall work together for your good, you have sufficient reason for rejoicing always. And again I say, Rejoice — The apostle repeats the exhortation, because the honour of Christ, and the comfort of his followers, greatly depend on its being taken. Let your moderation — Both in the pursuit of the various enjoyments of life, and in the sense you have of the injuries and indignities you may meet with: or your gentleness and sweetness of temper, as επιεικες υμων may here be rendered, the result of your joy in the Lord. Moderation, says Macknight, “means meekness under provocation, readiness to forgive injuries, equity in the management of business, candour in judging of the character and actions of others, sweetness of disposition, and the entire government of the passions, Titus 3:2; James 3:17.” Be known unto all men — Good and bad, gentle and froward; be made manifest in your whole behaviour. Those of the roughest tempers are good-natured to some, (from natural sympathy, and various motives,) a Christian to all. The Lord — The Judge, the Rewarder, the Revenger; is at hand — Standeth at the door, James 5:9 : he will quickly come to close the scene, and put an end to all your temporal enjoyments, and all that you can suffer from your enemies. Be careful for nothing — With a distrusting, distracting care: if men are not gentle toward you, yet neither on this, nor on any other account, be anxiously careful, but apply to God in prayer, committing the matter, which might otherwise be the cause or subject of your anxiety, to his disposal. And in every thing — Great and small; let your requests be made known unto God — They who, by a preposterous shame, or distrustful modesty, cover, stifle, or keep in their desires, as if they were either too small or too great to be spread before God, must be racked with care, from which they are entirely delivered who pour them out with a free and filial confidence. By prayer and supplication — Some by the former word, προσευχη, understand petition for mercies, and by the latter, δεησις, deprecation of judgment; but it seems more probable that by the latter, properly enough rendered supplication, the apostle meant nothing more than enlarging upon and urging our petitions; with thanksgiving — For blessings already received, and for the general or particular goodness, forbearance, and long-suffering of God toward us. For thanksgiving there is always room and always occasion, even in circumstances of the greatest affliction and distress, our chastisements being always less severe than we deserve, and being salutary in their nature and tendency, and in all our trials supporting grace being invariably given, and God being engaged by promise to make them all work for our good. The apostle’s exhortation doubtless “implies, not only that the afflicted have many mercies for which they ought to give God thanks, but that they ought to be thankful for their very afflictions, because they are the means by which the Father of their spirits makes them partakers of his holiness, in order to fit them for living with himself in heaven for ever.” Thanksgiving, joined with prayer, is a sure mark of a soul free from anxiety, and possessed of true resignation. And the peace of God — Not only peace with God, and peace of conscience, arising from the remission of past sin, and a consciousness of present power over sin; but the peace of God, that calm, heavenly repose, that tranquillity of Spirit, which God only can give; which passeth all understanding — Which none can properly comprehend or appreciate, but those that receive it; shall keep — φρουρησει, shall guard, as in a citadel or place of defence; your hearts — Your will and affections; and minds — Your understandings, imaginations, intentions, determinations, and all the various workings of them in the knowledge and love of God; through Christ Jesus — Through his truth and grace, through his merits and Spirit, through his dwelling in your hearts by faith.

Verse 8-9
Philippians 4:8-9. Finally — το λοιπον, as for what remains for me to say, it may be despatched in a few words. The apostle, says Macknight, “being anxious to make the Philippians virtuous, mentions, in this exhortation, all the different foundations on which virtue had been placed, to show that it does not rest on any of these singly, but on them all jointly; and that its amiableness and obligation result from” whatsoever things are true — Conformable to truth; honest — σεμνα, grave, or venerable; just — Equitable and righteous; pure — Chaste and holy; lovely — προσφιλη, amiable, or, as the word may be rendered, friendly and kind; of good report — ευφημα, of good fame, or reputable; if there be any virtue — Any real worth, or beneficial tendency, in any quality or action: in this place alone does St. Paul use the word αρετη, rendered virtue: if there be any praise — Justly resulting from any thing. Bengelius gives a somewhat different view of the contents of this verse, thus: “Here are eight particulars placed in two four-fold rows; the former containing their duty, the latter the commendation of it. The first word in the former row answers the first in the latter; the second word the second; and so on: true — In speech; honest — In actions; just — With regard to others; pure — With regard to yourselves; lovely — And what more lovely than truth? of good report — As is honesty, even when it is not practised. If there be any virtue — And all virtues are contained in justice; if there be any praise — In those things which relate rather to ourselves than to our neighbour; think on these things — That ye may both practise them yourselves, and recommend them to others.” Those things which ye have learned — As catechumens; and received — By continual instructions; and heard and seen — In my life and conversation; these do, and the God of peace shall be with you — Not only the peace of God, but God himself, the fountain of peace.

Verse 10
Philippians 4:10. I rejoiced in the Lord greatly — Who directs all events. St. Paul was no stoic; he had strong passions, but all devoted to God; that now, at the last — By your present, which I have received from Epaphroditus; your care of me has flourished again — “Here, as in many other passages of his writings, the apostle shows the deep sense which he had of Christ’s governing the affairs of the world for the good of his servants: for this new instance of the Philippians’ care of his welfare, he ascribes expressly to the providence of Christ. And in the figurative expression, ανεθαλετε το υπερ εμου φρονειν, which is, literally, ye have flourished again to think or care, concerning me, he likens the Philippians’ care of him to a plant, which withers and dies in winter, but grows again in the following year; or to trees, which, after their leaves drop in autumn, put them forth again next spring. Lest, however, the Philippians might think this expression insinuated a complaint, that they had been negligent latterly, the apostle immediately adds, that they had always been careful to supply his wants, but had not had an opportunity till now.” Either they were in straitened circumstances themselves, or wanted a proper messenger by whom to send their bounty.

Verses 11-14
Philippians 4:11-14. Not that I speak in respect of want — As if he had said, I do not speak thus feelingly of the renewal of your care because I was unhappy in poverty; for I have learned — From God, he only can teach this; in whatever state I am — In whatever circumstances God is pleased to place me, whether in plenty or want, in honour or reproach, in health or sickness, ease or pain; therewith to be content — Joyfully and thankfully patient. Nothing less is Christian contentment. We may observe a beautiful gradation in the expressions, I have learned; I know; I am instructed; I can. I know how to be abased — When it pleases God to humble me, by depriving me of what seems needful for my body; and to abound — Having wherewith to relieve others also. Presently after, the order of words is inverted, to intimate his frequent transition from scarcity to plenty, and from plenty to scarcity. I am instructed — ΄εμυημαι, literally, I am initiated. But as the initiated in the heathen mysteries were believed to be instructed in the most excellent and useful knowledge, the word signifies to be completely instructed in any science or art. The apostle seems to have used it on this occasion to intimate, that his bearing both adversity and prosperity properly was a sacred mystery, in which he had been initiated by Christ, and which was unknown to the men of this world; both to be full and to be hungry, &c. — To avoid the temptations, and perform the duties, both of a plentiful and scanty condition, and to be contented in either. I can do all things — Which God has made it my duty to do: I can even fulfil all the will of God; through Christ which strengtheneth me — Who confers on me the ability of mind and body which I have not by nature. “This is not arrogant boasting. For the apostle glories not in his own strength, but in the strength of another. The fathers, as Whitby informs us, observed three things on this passage: 1st, That the virtue of contentment requires much exercise, learning, and meditation. 2d, That it is as difficult to learn how to be full as to be hungry; abundance having destroyed more men than penury, and exposed them to more pernicious lusts. 3d, That our proficiency in this, or in any other virtue, is to be ascribed, not to ourselves, but to the divine assistance.” — Macknight. Notwithstanding, &c. — Though I was not dejected by my wants; yet you have well done that you did communicate with my affliction — Had a fellow-feeling of my sufferings, and helped me to bear the burden of them, by so liberally contributing to my necessities. Here the apostle teaches us, that the servants of Christ are not to be neglected in their afflictions, because they have learned to bear them patiently.

Verses 15-19
Philippians 4:15-19. Ye know that in the beginning of the gospel — When it was first preached at Philippi; no church — No Christian society, as such; communicated with me — In the matter of giving me money, and of my receiving money from them; but ye only — I received money from no church but yours. Not because I desire a gift, &c. — I would not have you think that I commend your liberality merely out of respect to myself; but I desire fruit, &c. — I do it chiefly out of respect to you; that you may do that which may turn to your everlasting advantage. But l have all — So also the Vulgate reads the clause; but the original expression, απεχω παντα, according to Estius, may be translated, I have from you all things; that is, my wants are amply supplied by you; and I abound — I have more than sufficient for my present state; having received of Epaphroditus the things sent from you — Besides money, the Philippians may have sent to the apostle clothes and other necessaries: an odour of a sweet smell — A service wherewith God is well pleased. See Hebrews 13:16. “The same epithets were anciently given to all the kinds of sacrifices; not only in the peace and thank-offerings, but to the burnt-offerings and sin-offerings. See note on Ephesians 5:2. Here they are given to the present which the Philippians sent to the apostle; not because that present partook of the nature of any sacrifice or offering whatever, as is plain from this, that it was offered immediately to the apostle, and not to God; but merely to show how acceptable to God that work of charity was which the Philippians had performed to the suffering apostle of Christ.” — Macknight. But my God — Whose ambassador I am; shall supply all your need — As he has mine. He shall recompense you even in this life, as far as he knows will be for your good; according to his riches in glory — And he is well able to do it, being gloriously rich in blessings of all kinds.

Verses 20-22
Philippians 4:20-22. Now unto God and, rather, even our Father — Or, To our God and Father, as τω θεω και πατρι ημων properly signifies, be glory for ever — Which is justly due, and shall certainly be given to him by those of the angelic host who never fell, and by those of mankind who have been or shall be recovered from their fall. The brethren who are with me — My dear fellow-labourers, with whom I daily converse; greet you — Sincerely wish you peace and prosperity. These are supposed to be those whom he mentions at the close of his epistle to the Colossians and to Philemon. All the other saints — Here at Rome; salute you, chiefly they of Cesar’s household — See note on Philippians 1:13. It is uncertain whether the apostle meant some of the members of Cesar’s family, or his household servants, or the officers of his court, or his guards. Here Beza remarks, “What was this but that God reigned in the midst of hell?” The salutation from the brethren, in the emperor’s family, must have been a great consolation to the Philippians. For when they heard that the gospel had got footing in the palace, they would naturally presage the further progress of it in Rome. And the respect which persons, such as the Christians in Cesar’s house, here expressed for the Philippians, in sending their salutations to them, must have filled them with joy. And it seems very probable, as Macknight observes, though the apostle has not mentioned it in any of his letters, that, not long after this epistle was written, he obtained a fair hearing, and an honourable release, through the good offices of the Christians in Nero’s family, as well as on account of the justice of his cause. 

